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35, xxxiil. 7, Ivii. 27, xxi. 6, 14, or of the Messiah the Son
of Mary as in ix. 31. In v. 116 God is said to have asked
Jesus son of Mary if he said to men, “take me and my
mother for two gods beside God”; to which Jesus re-
sponded: ‘“What ails me that I should have said what I
have no right to?”

The Old Testament in Ex. iv. 22 represents the Lord as
saying, “Israel is my son, my firstborn”; and in Hos. xi. I
says, “When Israel was a child, then I loved him, and called
my son out of Egypt.” It is used, also, of the theocratic
king as in 2 Sam. vil. 14: “I will be his father, and he
shall be my son” (compare also Ps. Ixxxix. 27-30). Again
God’s son is interpreted as meaning the Messiah as in Ps.
ii. 7: “Thou art my Son, this day have I begotten thee,”
or in Ps. Ixxxix. 27, 28: “He shall call me my Father art
thou, my God and the rock of my salvation. And I will
make thee my firstborn, the Most High and the king of the
earth.”

The last chapter of the book of Enoch (date uncertain)
represents the Lord as testifying to the children of the
earth: “I and my son will be united with them for ever in
the paths of uprightness in their lives and ye shall have
peace.” The book of 4 Ezra, finished about 135 A.D., has
“my Son Messiah” in the Syriac and Latin versions of vii.
28, 29; “son” in xiii. 52, and xiv. Q.

The Odes of Solomon use the term “son” in iii. 1, vii. I,
Xix. I, xxiii. 1; the “Son of the Father” in ix. 1; “Son of
God” in xlii. 1; “Son of the Most High” in xli. 1; and
“Son of truth” in xxiii. 1.

Since Philo and Josephus do not use the terms “Son” or
“Son of God,” and the Koran denounces them, and the
apocrypha and pseudepigrapha seem not to have either of
them except in passages written under Christian influence,
it is safe to say that, while the seeds of the New Testament
usage are found in the Old Testament passages above re-
ferred to, it is, as a denotation of the Messiah and as a
claim of a unique relation to God the Father, a peculiarly
Christian term.
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6. The Son of Man. No title of the Lord illustrates bet-
ter the independence of the New Testament than the phrase
“The Son of Man.” In Ezekiel, to be sure, we find that
Ezekiel is addressed about ninety times as ben Adam™ “Son
of Adam,” or man, and in Daniel vii. 13 bar’Enosh “son of
man” is used. Elsewhere in the Old Testament, ben Adam
occurs only in Ps. viii. 7. Enoch, also, in imitation of
Daniel uses the phrase in Ixii. 5, 7, 9, 14; Ixiii. 11, Ixix. 26,
27, 29bis, Ixx. 1, Ixxi. 13, 14, 15, 17. If these passages
were in the original Enoch and if this part of Enoch was
written before the coming of Christ, the use of the phrase
by the Lord may have been influenced by Enoch. However,
Psalm viii. 7 and Dan. vii. 13 are enough to have made the
phrase familiar to the Lord and his hearers. From these
slender hints the Lord appropriated for himself a designa-
tion which is used in the gospels eighty-four times, and
always of himself and by himself. Others called him the
Son of God; he called himself the Son of Man. The only
other person who is stated to have called him by this title
is Stephen (Acts vii. 56) when he says that he saw the
Son of Man standing on the right hand of God.**

7. The Holy Spirit. The frequency of the use of words
to denote the Spirit of God in the various works from which

16 In the Arabian Nights, the term Ibn Adam is used to distinguish
human beings from finni and other spirits. This is the case also in
the Koran, xvii. 72, xix. 50, xx. 114, xxxvi. 60o. Perhaps in Ps. viii.
the phrase is used to distinguish man from the angels. Compare
Hebrews ii.

17 In the Greeck these phrases are exactly alike in form. The Pales-
“tinian Aramaic which has been called the mother-speech of Jesus, also
uses the same form for both. Thus “Son of God” is expressed by
bareh dalloho in Lk. iv. 41 and in Matt. xxvi. 63 we find Meshiho
bareh dalloha. In Mark ix. 31 we find bareh debarnasho; in Matt.
Xxiv. 27, xiil. 41, Lk, v. 24 and John iii. 13, 14 barek degabro; and in
Matt. xxv. 31, xxxvi. 24 bareh degabr. The two phrases bring out the
two natures of the Lord. If we translate one as Man, the other should
mean God.

*In Rev. i. 13 and xiv. 14 the revised version reads “a son of man.”
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the designations of the Deity have been collected may be
illustrated by the following table:*

Holy  Spirit Spiritof
Spirit  Spirit of God the Lord

Old Testament ........oevvvenn. 30 2 15 26
Other Jewish Literature B.C..... 0 1 2 0
Literature from 1 to 133 AD.... o 6" 2 ™
PRID wisencams sl i e 1 2 5 [i]
TJosephna .iciinieeiiiiemadvinis ® 0 o 0
New Testament ......... PP 120 g1 15 5
ROran «oaisavmimataianayns 13 4 o o

19 In order to discuss the New Testament doctrine of the Holy Spirit
we must add to the collection of references already given the citations
that follow.

To the Old Testament collection of the use of Spirit for God add
Num. xi. 17, 25, 26, 20, xxvii. 18, 2 Ki. ii. g, 15, 1 Chr. xii. 18, xxviii. 12,
Neh. ix. 30, Job xxvi. 13, Ps. li. 12, civ. 30, cxxxix. 7, exliii, 10, Eccles.
exv.(?), Isa. lii. 15, xxxiv. 16, xlvili. 16, Ezek. ii. 2, iii. 12, 14, 24,
viii. 3, xi. 1, 24, Hos. ix. 7, Zech, vil. 12, Mal. ii. 5(?), 16(?). Good
Spirit, Neh. ix. z0.

The Book of Wisdom has the following uses: a. Spirit, vii, 2; b.
Spirit of Wisdom, vil. 7; c. Spirit of the Lord, i7; d. Holy Spirit,
ix. 17; e. Holy Spirit of instruction, i. 5.

In the rest of the Jewish literature up to 135 A.D., a. Spirit, Odes of
Solomon, xxv. 1, xxviii. 1; b. Spirit of the Lord, Book of Noah Ixvii.
10, Odes of Solomen, iii. 1, vi. 1, xxxvi, 1; ¢. Spirit of God, Sibylline
Oracles, iii. 701, XII Patriarchs, (Benj.); (d) Holy Spirit in Bel and
the Dragon, 36 (Syr.); Zadokite Fragments, iii. 10, Odes of Solomon
vi. I, xi. 1, xix, 2, xxiii. 1; Spirit of the Place (where Place = God),
Pirke Aboth, iii. 14bis, Odes of Solomon, xxv. 1, xxviil. .

Philo uses the following phrases: a. Spirit, i. Gobis; b. Holy Spirit,
i. 1, 334¢it, iil. 242; c. Divine Spirit, iil. 2, 503, 504, iv. 1, 268; d. Divine
and prophetic Spirit, ii. 1, 232; e Spirit of Ged, i. 60, 333bis, 334,
335bis.

Josephus speaks of a Spirit (Antiq. VIIL v. 3) and of a Divine
Spirit, (VI. viii. 2).

The Koran has the following uses: a. Spirit, iv. 169, v. 109, xvil. Iz,
Iviii. 22; b. The Spirit, xvi. 2, xvii. 87, Ixx. 4, Ixxviil. 38, xcvil. 4;
c. A Holy Spirit, ii, 81, 254, v. 100; d. The Holy Spirit, xvi. 104; e. The
Faithful Spirit, xxvi. 103; f. Our Spirif, xix. 17, xxi. o1, Ixvi. 82,

20 Five times in the Odes of Solomon written under Christian in-
fluence, and once in the Zadokite Fragments (40 A.D.).

21 Both in Pirke Aboth, iii. 14 going back probably to about 50 A.D.
The phrase means literally Spirit of the Place, and is unique in the
literature collated.

22 Always in the Odes of Solomon.

28 Josephus uses, also, the phrase Divine Spirit (Antig. VI vili. 2).

The Princeton Theological Review Vol. 19 No. 3 (1921)



The Names for God in the New Testament by R. D. Wilson

THE NAMES FOR GOD IN THE NEW TESTAMENT 420

The New Testament doctrine of the Spirit is clearly a
development of that of the Old Testament. It retains all
that the Old Testament teaches and adds what relates to
Jesus Christ and emphasizes and clarifies the doctrines of
the personality and deity of the Spirit.** The tables show
that the New Testament refers to the Spirit about three
times as often as the Old Testament, although it is only
about one-third as large. Especially noteworthy is the use
of the phrase Holy Spirit g1 times to 2. The New Testa-
ment writers avoid in general the phrase Spirit of the Lord
(on account probably of the ambiguity of Lord), but some-
times use other phrases such as Spirit of Christ in its place.*

It is surprising that the Jewish literature of the period
under consideration scarcely ever uses the term. The Sibyl
(iii. 701) speaks of the Spirit of God in connection with its
prophecy; and the XII Patriarchs (Benj. viii. 2) of the
purity of heart of him upon whom the Spirit of God resteth.
The use of Holy Spirit in verse 36 of Bel and the Dragon
is found only in the Syriac version. As it stands, it says
that the angel took Habakkuk by the hair of the head and
put him in Babylon above the den by the power of the Holy
Spirit. In Pirke Aboth iii. 14, Rabbi Harrina ben Dosa of
the first century A.D. is represented as saying: “Every one
with whom the spirit of mankind is pleased, the Spirit of
God (literally, of the Place) is pleased with him; and every
one with whom the spirit of mankind is not pleased, the
Spirit of God is not pleased with him.” In the Zadokite
Fragments (of about 40 A.D.), ii. 10, we read: “Through
His Messiah He shall make them know His Holy Spirit;
and He is true.”

Josephus refers to the Spirit of God only two or three
times and in a purely Old Testament sense.

Philo uses Spirit, Spirit of God, Divine Spirit and Holy
Spirit about twenty times in all. In all these cases Philo is
commenting on Old Testament passages where the Spirit

2 See H. B. Swete art, “Holy Spirit” in HDB.
5 See C. iii, above.
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is mentioned. Thus, in the chapter “On Fugitives,” xxxiii.,
he speaks of the seventy elders “to whom the divine and
prophetic Spirit was vouchsafed.” In the chapter “On the
Giants,” v., he quotes Gen. i. 2: “The Spirit of God moved
upon the face of the waters” and says that “the Spirit of
God is spoken of as being air flowing upon the earth.” In
the same section he quotes in full Ex. xxxi. 1, saying that
Bezaleel was filled with the Holy Spirit; and in vi. he cites
Num. xi. 17: “I will take of my Spirit, etc.” In v. he
cites Gen. vi. 3: “Thy Spirit shall not remain among men
forever,” and bases on it the assertion of vii. that “it is
possible that the Spirit of God may remain in the soul”;
and adds that “because they are flesh the Spirit of God can-
not abide in them.” In vi,, he defines the Spirit which was
upon Moses as “the wise, the divine, the indivisible, the
undistributable, the good Spirit which fills the Universe.”
Again, he says in v. that the Spirit of God is very definitely
described in the words of Exodus xxxi. 3, “God filled Beza-
leel with the Holy Spirit and with wisdom and understand-
ing and knowledge to be able to devise every work.” In his
“Allegories on the Sacred Laws,” Philo discusses Gen. i. 2,
using the ordinary translation of ruah Elohim and referring
to it twice as Spirit. In his chapter on “Those who offer
Sacrifice,” xi, in discussing Deut. xiii. 1, he speaks of the
prophet as being inspired and possessed by the Holy Spirit.
In the chapter “On Nobility,” v., he says that Abraham was
possessed of the Holy Spirit and that “the Holy Spirit, be-
ing breathed into him from above, took up his lodging in
his soul, clothing his body with extraordinary beauty and
investing him with persuasiveness at the same time that it
endowed his hearers with understanding.”

Finally in the chapter “On the Giants,” xi, xii, he refers
three times to the Divine Spirit as abiding in men who
desist from doing wrong. Thus Moses “became an heiro-
phant and a teacher of divine things and the Divine Spirit
was always standing by him conducting him in the right
way.” This statement is based on Num. xi. 17, where Je-
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hovah says: “I will take of my spirit which is upon thee
and I will pour it upon the seventy elders.”

Although the Koran uses the word Spirit seventeen times,
the commentators interpret it as referring to the angel Gab-
riel, as it certainly does in xvi. 104, Xix. 17, Xx1. QI, XXVi.
193, x1. 15, x1. 11, 12, Ixvi. 12, Ixx, 4, cxvii. 4. In the other
passages, however, it seems difficult to believe that Muham-
med meant any other than a Holy Spirit which was specifi-
cally Jesus. Thus in ii. 81, and 254, he says, “we gave
Jesus the son of Mary manifest signs and aided him
(‘ayyadnahu) with the Holy Spirit”; and in v. 109, “God
said: O Jesus, son of Mary, remember my favors towards
thee and towards thy mother, when I aided them with the
Holy Spirit, to speak of men in the cradle and when grown
up.” In iv. 109 it is possible that he designates Jesus him-
self as a spirit, for he says: “The Messiah Jesus the son
of Mary is but the apostle of God and His Word which he
cast into Mary, and a spirit from Him,"*

8. Messiah-Christ. The difference between the New
Testament and the other literature of the Jews is strikingly
evident, also, in the use of the word Messiah, or Christ. In
the Old Testament the word Messiah as a title of the Lord
is employed only in Ps. ii. ¥ and Dan. ix. 24-26. In the
apocryphal works it is not found, but it occurs in the Psalms
of Selomon xvii. 36, xviii. 6, 8 (about 50 B.C.); in the
Zadokite Fragments (40 A.D.), ii. 10, ix. 10; in the Odes
of Solomon (50 A.D.), ix. 1, xxiv. 1, xli.bis,, (Lord Mes-
siah xvii, 1, xxxix. I, Lord’s Messiah xxix. 1) ; in 2 Baruch
(90 AD.), xxiv. 3, xxx. 7, xxxix, 7, xl. 1, Ixx. 9, Ixxii. 2;
and in 3 Baruch (125 A.D.) in the phrase Jesus Christ the
Immanuel iv. 1s. Josephus (Antig., XVIIL iii. 3) speaks
of Jesus as Christ, though the passage is said not to be
genuine.”” The Koran calls Jesus the son of Mary the

2 This will agree with the opinion of some Muhammedan theologians

;hat_)lesus himself was the Holy Spirit (see Palmer: The Quran p.
xxi),

;"See the defense of the genuineness by Whiston in his Josephus
p- 039 f.
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Messiah in iii. 40, iv. 169, 170, v. 19bis, 76bis, 79 (where he
says, “The Messiah, the son of Mary is only a prophet),
ix. 30 where he says, “the Christians say that the Messiah
is the son of God, God fight them, how they lie,” iv. 156,
where he calls him Jesus the son of Mary the apostle of
God,” and ix. 31 where he says, that the Christians take
them “monks for lords rather than God and the Messiah the
son of Mary.”*® The uniqueness of the New Testament
writings is apparent when we consider that as a designation
of Jesus the word Christ occurs in it six hundred times.
It is remarkable, also, that it is the only designation of the
Savior, except Jesus, that is found in every book of the
New Testament.

9. Again, the difference between the designations of God
in the New Testament and in the other literature collated is
manifest in the titles that the other works use frequently and
the New Testament writers omit, or use but seldom. This
difference can be made clear in part by a table.

Most High  Almighty Sabaoth

Old Testament .........coovunnes 25 41 284
New Testament ..........ooo.... 'l 10 2"
Jewis Literature before Christ.... 128 40 1
Jewish Literature after Christ.... 127" 52 1

10. This difference appears, also, in the fact that Philo
employs the word Creator 124 times, the Sibylline Oracles
3, Jubilees 11, 2 Maccabees 2; whereas in the New Testa-
ment it is found only in Rom. i. 25 and 1 Peter iv. 19.%

28 “The Messiah” is here in the accusative and hence the passage
means that the Christians took the monks and the Messiah as ends
rather than God. “God” in the Arabic is in the genitive.

20 Eight of these are in the book of Revelation and the other one in
2 Cor. vi. 18 in a citation from Jer. xxxi. o.

80 Rom. ix. 29, in a citation from Isa. i. 9; and James v. 4.

81 That is, twice in Assumption of Moses, once in Zadokite Frag-
ments, 27 in Odes of Solomon, 20 in 1 Baruch, 70 in 4 Ezra and once
in Prayer of Manasseh,

32 That is, once in Secrets of Enoch, 44 in 2 Baruch, once in 3
Baruch, 5 in 2 Ezra, and once in Prayer of Manasseh.

23 Philo uses First Cause of all things 18 times and Father and Cre-
ator of the Universe 18 times, whereas the New Testament employs
neither phrase,
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11. Lastly, a study of the collations of designations as
employed in the different works and by the different authors
of the New Testament will confirm many opinions already
formed and probably originate others which have not so far
been broached or fully appreciated. This study will also
raise anew certain questions that have not been adequately
answered. For example, why should the use of the term
Father be confined almost exclusively to John and Matthew ?
Why should Matthew and Luke use “Son of man” so often
and Paul but seldom and James not at all? Moreover, it
is noteworthy that Acts is the work characterized by “Holy
Spirit” and Galatians by the Spirit. Lord Jesus is used
more frequently than elsewhere in Acts; Lord Jesus Christ
in I and IT Thessalonians; Lord, in James; I and IT Thess.,
IT Tim. and Rev.; Christ, in I Peter, Hebrews, Rom. I and
II Cor., Gal,, Eph., and Col.; and Jesus almost entirely in
the Gospels and Acts.

We leave it to our readers to investigate the bearing of
the collection of the designations of the Deity on matters
of the age and authorship of the different works and on the
doctrinal predilections of their authors. Also, we omit for
the present the consideration of the bearing of the use of
the particular and various names upon matters concerning
the integrity and composition of the books. It will be ob-
served, however, that in the collection of titles thus far
published, the way has been prepared for an intelligent dis-
cussion of the names and titles of God in the Hexateuch
and other parts of the Old Testament as well as in the
New Testament, Philo and other works of the Jews, Ina
future article, it is the intention of the writer to discuss the
use of the titles of God as it affects the composition of the
Pentateuch. As a side issue, though not the less important
one, we have prepared lists of the titles of the Messiah in
Jewish and New Testament literature. When this has been
published, we shall have completed this contribution to the
objective criticism of the Scriptures.

Princeton. R. D. WiLson.
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