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4. An ‘alma must have been presumed to be a “virgin,” since
it is never defined by bethula.

5. Since the LXX version was made in the case of Genesis
280 years B.C, and in the case of Isaiah 200 years B.C, it is
to be presumed that their rendering of ‘alma by waplévos in Gen.
xxiv. 43 and Is. vii. 14 was in their minds a justifiable rendering.
So far as we have any evidence, the citation of Is. vii. 14 in
Matt. i. 23 is thus justified by the Jewish interpretation up to the
time when Matthew was written.

6. Since the Peshitto Syriac version of the Old Testament
was probably made by Jews, their rendering of the word ‘alima
by bethula in Is. vii. 14 must have been considered proper even
as late as the second century A.D.

’ 7. Jerome, who studied Hebrew under the Jewish rabbis of
his time (about A.D. 400), still thought it possible to render
‘alma by wirgo, in Gen. xxiv. 43 and TIs. vii, 14.

8. Since Aquila, Theodotian and Symmachus were all prob-
ably renegrades from Christianity and Jewish proselytes, their
rendering of ‘alma in Is. vii. 14 by veaws instead of wapbévos is
easily understood.

g. The rendering ‘wlemta of the Targum to Is. vii. 14 cannot
possibly argue in favor of the meaning “young married woman”
in view of the following facts:

(1) “Alma in the Old Testament never has this meaning
elsewhere.

(2) ‘Ulemta translates not merely ‘alma but also na‘ara,
valda, and bethula, none of which means “young mar-
ried woman.,”

(3) “Ulemta is used of Rebecca when she came to the
well and met Eliezar; of Miriam when she was set to
watch the infant Moses; of the 400 virgins of Jabesh
Gilead (Jud. xxi. 12) ; of Esther and the other virgins
who were selected for the choice of Xerxes as wife.

10. The feminine noun is not found in the Koran; but the
masculine is used of the as yet unborn Isaac and John the
Baptist, and of Jesus the son of the virgin Mary, of Joseph in
the pit, and of two young men who are expressly said to have
been killed before they had reached the age of puberty.

11. All the versions of the Greek wapfiévos—Coptic, Armenian,
Ethiopic, Harklensian, Syriac and Arabic—render the word in
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both Is. vii. 14 and Matt, i, 23 by the best word for “virgin”
which they possess.

12. The evidence that Mary was a virgin does not after all
depend on the meaning of the words ‘alma and wapféves alone;
for it is said, also, of Mary that “she had not known man.”
This phrase is used in the Old Testament of Rebecca “a virgin
that had not known man” (Gen. xxiv. 16), of Jephthah’s daugh-
ter (Jud. xi. 39) and of the virgins of Jabesh Gilead (Jud. xxi.
12).

Finally, two conclusions from the evidence seem clear;
first, that ‘alma, so far as known, never meant “young married
woman”; and secondly since the presumption in common law
and usage was and is, that every ‘alma is virgin and virtuous,
until she is proven not to be, we have a right to assume that
Rebecca and the ‘alma of Ts. vii. 14 and all other ‘almas were
virgin, until and unless it shall be proven that they were not.
If Is. vii. 14 is a prediction of the Conception and if the events
recorded in Matthew i. 18-25 and Luke i. 26-38 are true and
the Holy Spirit of God really overshadowed the virgin Mary,
all difficulties are cleared away. The language itself is not the
difficulty. The great and only difficulty lies in disbelief in pre-
dictive prophecy and in the almighty power of God; or in the
desire to throw discredit upon the divine Sonship of Jesus.

In the third Sura of the Koran, Mohammed represents Mary
as saying to the angel: “Lord how can I have a son when man
has not yet touched me?” And the angel said: “Thus God
creates what He pleaseth. When He decrees a matter He only
says BE and it is.” Mohammed was a better Theist than many
who profess to be followers of Christ today.

Princeton. R. Dick WiLson,
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