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V.
LOST MEANINGS OF }iEBREW ROOTS.

HE object of the following article is to show that certain ren-
derings of the Septuagint, which have usually been ex-
plained as involving a different Hebrew text from that of the
Masorites, or as due to forced interpretation, or misunderstanding,
or caprice on the part of the Greek translators, may really be
owing to variant meanings, which rightly belonged to the same
original homonymous root. We attempt.to show this by calling
the Assyrian to our aid, in order to confirm the meaning given
to the Hebrew by the Septuagint. Where a Greek rendering,
which is not in accord with the senses usually given in the diction-
aries to the Hebrew root, is found to be supported by the Assyrian,
we have inquired whether the new meaning, thus attested, may
not suit the homonymous root in other places, where it occurs in
the Masoretic Hebrew. We think the results of the investiga-
tion suggest, first, that the Hebrew consonantal text, from which
the Septuagint version was made, may not have varied so much
from the Masoretic text as has hitherto been supposed; and sec-
ondly, on the other hand, that the Greek translators were more
faithful to their original than has often been thought. The facts
will speak for themselves. '

13/ 40 13D

A few years ago, Dr. Jensen showed that $akdnu occurred in an
Assyrian syllabary in the sense of ‘‘to see.’” This meaning of
the root J2¥ or {2D will account for the Greek rendering in the
following passages :

In Ex. xxv. §, ’ﬂJ;gﬂ = dp¥joopar. The A.V.and R.V. have:
¢ And let them make for me a sanctuary, that T may dwell among
them.” The Greek reads: *“ And thou shalt make for me a sanc-
tuary, and I will be seen among you.”’

In Deut. xxxiii. 16, 13D '3 =< dpdévre & o fdre.  The
revisers render : ‘‘ And the good will of him that dwelt in the
bush ”% and: connect with what precedes in verse 13. The Greelk
reads : ‘“ And let the things pleasing to him that was seen in the
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bush come upon the head of Joseph™; connecting with what

follows. The Latin Vulgate agrees here with the Greek in trans-
lating ]2%, having rendered the clause in which it appears by
qut apparuit in rubo.

In Job xxxiv. 9, fDD’ N9 — oix 2rwv émowomj. The A.V. and
R.V. have: ‘It profiteth a man nothing, that he should delight
himself with God.” The Greek reads: ‘‘ For say not, that there
shall not be a visitation (or inspection) of a man, even a visitation
for him from the Lord.” Perhaps for Y%7, the Greek translator
read YINT. Jerome seems to have taken 137 from 717 as he
renders it bV cucurrertt.

In Psa. exxxix. 3, /D7 ’D"ﬁ"?DL_ 2@} mdgag Tas 60058 pov
zpoetdes, The revisers render the verse : ¢ Thou searchest out my
path and my lying down, and art acquainted with all my ways.’
The Greek reads: * Thou hast traced my path ana my bed and
hast foreseen all my ways.”” It will be seen that the English ver-
sions agree here substantially with the Greek. Prof. Franz
Delitzsch tries to account for the meaning *‘ acquainted with ”’ in
the following manner: * '2DiT with the accusative, as in Job
xxii. 21, with DY : to enter into neighborly, close, familiar rela-
tionship, or stand in such relationship, with any one. God is
acquainted with all our ways, not only superficially, but closely
and thoroughly, as that to which he is accustomed.” The Assyr-
ian equivalent justifies the meaning demanded by the sense in
this passage, without the necessity of resorting to far-fetched deri-
vations.

In Num. xxii. 80, ’ﬁJ;Dﬁ YDDDID — p3) bmepopdost dmeptdodoa.
The revisers read : ‘“ Am not I thine ass, upon which thou hast
ridden all thy life long unto this day ? 'Was I ever wont to do so
unto thee ?”” The Greek reads the last clause: ‘‘ Did I ever do
thus to thee, utterly disregarding thee ?”’

In Ex. xxiv. 16, n’n"'ﬂ:: TDW"I %ol zotébn % 06&a Tod deod,
The revisers have: ‘“ And the glory of the Lord abode upon
Mount Sinai, ete.”” It would make good sense to read: ‘‘ And
the glory of Jehovah was seen upon Mount Sinai . . . . and the
appearance of the glory of Jehovah was like a devouring fire in
the top of the mountain.’

In Psa. Ixxxv. 9 (10), iDWb = 70D zaTacANYADCaL. The revisers
have: Surely his salvation is nigh them that fear him; that
glory may dwell in our land.”” The last clause miglit well be Ten-
dered : ‘“ That glory may be seen in our land.”

In Isa. lvil. 15, Y 12 = zatoudy to» aldva and ﬁDWN_.a/a-
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mavdpuevos. The revisers render : ‘‘ For thus saith the high and
lofty One that inhabiteth eternity, whose name is Holy: I dwellin
the high and holy place, with him also that is of a contrite and
humble spirit, to revive the spirit of the humble, etc.”” We
might read here: ‘“ For thus-saith the high and lofty One, that
beholdeth eternity, whose name is Holy : I see the high and holy
and him that is contrite and humble of spirit, to revive the spirit
of the humble, ete.” .

In Gen. iii. 24, TDWﬁ_ = za} xarguoey adréy, 'The revisers read:
““So he drove out the man; and he placed at the east of the
garden of Eden the Cherubim and the flame of a sword, ete.”’
The Greek gives: ‘‘ And he cast out the man and caused him to
dwell before the paradise of delight, and he arranged the cheru-
bim and the flaming sword, ete.”” The new meaning of [J¥

would allow of the rendering: ‘“ And he drove out the man, and
he caused to appear at the east of the garden of Kden the Cheru-
bim and the flame of a sword turning every way to guard the way
of the tree of life.”

AN

Tn Ezek. xxi. 20 (15), fINAN = sedrea. The A.V.and R.V. read:
“T1 have set the point of the sword against all their gates.”
AV. margin gives us instead of ¢ point,’’ ‘¢ glittering’ or
‘““fear”’ R.V. margin gives ‘‘ consternation.”” The Greek ren-
ders: * They are given over to the slaughter of the sword.”
The Targum supports the rendering of the Greek with "7IDPT, but

~ the Latin Vulgate has ‘‘ conturbationem.” Friedrich Delitzsch
showed that this root is in Assyrian a synonym of 2B, ‘‘to
slaughter,”” and thus supports the rendering of the Greek. The
root 1IN is not found in Arabic, Ethiopie, or in any of the Ara-
maic dialects. Miihlau and Volck give the meaning ‘¢ Drohung,”
the same as that given by Gesenius in his third edition, t.e.
‘¢ comminatio.” Smend, following Abulwalid and Kimehi, renders
by ‘“Glanz, Schimmer.”” Von Orelli connects with "l:_lig and
"[Q;j and translates by ¢ Wendung.” Schroeder, in Lange, gives
‘“ threatening, or quivering, or shaking, or destroying, etc.”
Cornill follows the suggestion of Gesenius and changes the text to
',"'ID:JIQ. It must be admitted that F13Y has the rendering of
sgdytov in vers. 15, 20 and 28 of this twenty-first chapter of Eze-
.kiel; and that eleven times elsewhere forms of the noun derived
trom 12 are rendered in the LXX. by seayy.
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fahy,

In Ruth iii. 9, M99 = apdzsy. The A.V. and R.V. render:
* And it came fo pass at midnight, that the man was afraid”
(Latin Vulgate, ‘‘ conturbatus est”). The Greek renders the
same, except in the last clause, where we find: ‘‘ was amazed.”
R.V. margin gives, ‘‘ was startled.”” We may compare here the
Assyrian adjective shulpitu, ‘¢ disturbed.”’

3
In Job. iii. 14, I'“D'JD D’JJ}'_T: 0% dyavptdvro émt Elgesw. The
revisers read in connection with the last clause of ver. 18 : ‘‘ Then

had I been at rest ; with kings and counsellors of the earth, which
built up waste places for themselves.”” The Greek renders: ‘I
should have been at rest, with kings and counsellors of the earth
who rejoiced in their swords.”” The meaning in the Septuagint is
supported by band, No. 2, in Assyrian, which means ‘ to be
bright, light, joyful;’’ as well as by the Syriac *33 ‘ to comfort.”

The use of 13 in the sense of rejoice may possibly be found
in Jer. xxxi. 4: ¢* Again I will make thee glad, and thou shalt be
made glad, O virgin of Israel; again thou shalt be adorned (or
adorn thyself) with thy drums and shalt go forth in the dances of
them that make merry.”

In Gen. xvi. 2, the Peshitto translation {7J2& by R'2PR, “I shall
be consoled.”” Luther has: ¢‘ T shall be built.”’ The Greek, Latin
and English versions have: ‘I shall obtain children.”” The
Syriac translation is very close to the meaning : ‘‘I shall be made
glad’’; though it is possible that the Syriac is a corruption for
132N, ¢‘ Ishall be comforted.”

Again, in Mal. iii. 15, we might read: ‘‘And now we deem the
proud to be blessed and the doers of wickedness are rejoiced.’’

Finally, in Lam. iii. 5, it might be read: ‘‘ He hath rejoiced
over me and compassed me with gall and travail.”’

123

In Job. ix. 27, I¥9IN = orevélw. The A.V. renders: “If I
‘say, I will forget my complaint, I will leave oft my heaviness and
-comfort myself.” The revisers agree with the A.V on the first
clause, but render the latter by : ““ I will put off my sad counte-
nance and be of good cheer.” The R.V. margin gives for the last
clause : ‘ and brighten up.” The Greek reads: * Forif I should
say, I will forget to speak, I will bow down my face and groan.’
The Latin agrees with the Greek in regard to the last clause. It
reads: ‘‘ Cum dixero: Nequaquam ita loquar, commuto faciem
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meam, et dolore torquear.”” The Peshitto also agrees with the
Greek in the last clause, though it has apparently read D} for DR

at the beginning of the verse and is doubtful about 139, for which

it presents two alternatives. It may be translated: ¢ With my
bitterness I have forgotten my narration: if I should forsake my
thoughts or my words, I shall be grieved.”” The Aramaic Tar-
gum alone supports the A.V.in the rendering of the last word.
They render the verse: ‘‘ If I say, I shall forget my words, I
will forsake my wrath and will comfort myself (93J)).”” The
meaning of the Greek is supported by the Assyrian balaggu, ‘¢ cry
of pain,” and by the following passages where 393 occurs :

In Job x. 20, ﬂ;’b:g = avarabsasbar. The A.V. and R.V. ren-
der: ‘‘ Are not my days few ? cease then, and let me alone, that
I may take comfort a little.” The R.V. margin reads for last
clause: ‘‘ that I may brighten up a little.”” The Greek agrees
here with the tradition represented in the English versions. It
reads : ‘‘ Isnot the time of my life short (little) ? let me rest a little
before I go whence I shall not return.”” The Syriac and the Ara-
maic Targum agree with the Greek ; though the Syriac again gives
two synonyms for the one original word. The Latin Vulgate,
however, reads : ‘‘ Numquid non paucitas dierum meorum finietur
brevi? Dimitte ergo me, ut plangam paululum dolorem meum
antequam vadam et non revertar.”

In Psa. xxxix. 13 (14), I9IN = d@vagiée. The A.V.and R.V.
read: ‘* O spare me and I will recover strength, before I go hence
and be nomore.”” It would make good sense and accord with the
Latin of Job x. 20 if we translated : ** Let me alone, that [ may
pour out my complaint, before I go hence and be no more.”’

SE

In Num. xvi. 80, 7 N:D’ nig’-\:l DONY = aAl’ 5 & gdopare dsibet
xoptos.  A.V.and R.V,render: ‘“ And if the Lord make a new
thing, and the earth (or ground, R.V.) open her mouth and swallow
them up, with all that appertain unto them, and they go down
quick (R.V., alive) into the pit; then ye shall understand that
these men have provoked (R.V., despised) the Lord.”” The
Greek reads: ‘“ But if by a wonder the Lord shall show, and the
earth opening her mouth shall swallow them and their houses and
their tents and all that belongs to them and they shall go down
alive into Hades, then ye shall know that these men have pro-
voked the Lord.” ‘ '

’ In Isa. x1. 26, xli. 20 and xliii. 15, X723 is rendered by some

more or less appropriate form of zaradewsipe, to show.
In Isa. xl. 26, nbN Nj;"f;: tés xatédetfey wdvra tadrea. The
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R.V., with which the A.V. substantially agrees, renders the first
half of the verse: * Lift up your eyes on high and see who hath
created these, that bringeth out their host by number.”” The
Greek reads: ‘‘ Lift up your eyes on high and see who hath dis-
played all these things ? even he that bringeth forth their host by
number.”

In Tsa. xli. 20, nZS:\: — xarédeitey adrd. The A.V. and R.V. ren-
der the last part of the verse: ‘ The hand of the Lord hath done
this and the Foly One of Israel hath created it.”” The Greek
reads: ‘‘The hand of the Lord hath done these things and the
Holy One of Israel has displayed them.”

In Tsa. xliii. 16, N3 = ¢ zaradetzas. The A.V. and R.V. ren-
der: ¢TI am the Lord, your Holy One, the Creator of Israel, your
King.” The Greek reads: ‘I am the Lord God, your Holy
One, who have appointed for Israel your king.”’ .

The meaning of N7 thus given in the Septuagint is supported
by the daré I of the Assyrian, which means ‘‘ to see,”’ and in
the causative, ¢ to show.”’

937

In Isa. v. 17, D937 = zadpoe. The A.V. reads: *“ Then shall
the lambs feed after their maunner.”” R.V. gives the last

clause, ‘‘ as in their pasture.”” The Greek reads: ‘‘ And they
that were spoiled shall feed as bulls/” The Aramaic Targum ren-
ders: ‘‘ And the righteous shall be fed, according as was said

concerning them.” The Peshitto reads: *“ And the lambs shall
feed as they should” (¢.e., in their proper manner). " The meaning
of the Greek may be connected with the Assyrian dabru,
¢ strong.”” Compare VAN, “strong’’ = radpos five times, péayos
once, dmes once.

703

In Psa. ii. 6, ’ﬂJD.} ’JS] = Eyd 0¢ xarcorddyy. The A.V. and
R.V.render: ‘ Yet have I set my king upon my holy hill of
Zion'' (the Peshitto has the same as the English). The Greek
reads: *“ Yet have I been set as king under him over Zion his
~holy mountain.”” The Assyrian nasdku means ‘‘ to set,”  estab-
lish,”” and is used of the setting up of princes. EVhether this root
has any connection with the homonym, meaning ¢ to anoint,”’ is
a question which need not be discussed here. Certain it is that
the meaning of 503 found in the English, Greek and Syriac ver-
sions is justified by the Assyrian.

-~
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270
In Ezek. ii. 6, D’D?P YD = diétt mapotsrpioovsry. The AV. and
R.V. render: ¢“ And thou, son of man, be not afraid of them,

neither be afraid of their words, though briers and thorns be with
thee, and thou dost dwell among scorpions, etc.” The Greek
reads: ‘* And thou, son of man, fear them not, nor be dismayed
before them, for they will madden and will rise up against thee
round about and thou dwellest in the midst of scorpions.”’

29D in the sense of ‘‘ to be mad ’’ is supported by the Assyrian
shurubbu, ‘* a bodily or mental disease.’’ '

D78
In Prov.v. 21, D‘?_DD 'l’.:b)y@"?;'l = el 02 mdoag Tas Tpoytas AVTOD
oromeber.  The A.V. renders the verse: ¢ For the ways of man

are before the eyes of the Lord and he pondereth all his goings.”’
The R.V. translates the last clause: ‘‘ and he maketh level all
his paths.”” The R.V. margin has instead of ‘‘ maketh level,”
‘“ weigheth carefully.” The Greek reads: ¢ For the ways of a
man are before the eyes of God and he looketh at all his ways.”
Singularly, the Aramaic Targum agrees here with the Greek in
having ““ God "’ instead of Jehovah (Lord) and in rendering the
last clause : ‘“ and all his ways are open (or revealed, I?J) before

him.”” 'With this last clause the Syriac agrees exactly (though it

has Lord, not God). The Vulgate reads: ‘‘et omnes gressus
ejus considerat.”

The meaning ‘‘ to see,”” ‘‘ to look,” ‘‘ to choose,”” is supported
by the Assyrian paldsu, ‘‘ to see,”” “‘ choose ”; and also by the

- following passages :
In Prov. v. 6, D%gm = ¢ndpyerar. The A.V. renders the first

clause : *‘ Lest thou shouldest ponder the path of life.”” It thus
gives the correct meaning, though it has arrived at it in the wrong
way. The R.V. reads: ‘ so thatshe findeth not the level path of
life.”” The R.V. has two marginal variations. The first simply
takes D'?Qﬂ as second masculine singular, instead of third feminine.
The second reads: * Lest thou weigh carefully the path of life.””
The Greek reads: *¢ For the ways of life she enters not upon.’”
The Latin Vulgate has: ¢ Per semitam vitee non ambulant.”’
The Syriac and the Aramaic Targum have the same as the Latin,
‘except that they have.the verb in the third singular feminine.
The passage reads well : ¢ Lest she should see (or choose) the way
of life, her steps have erred so that she cannot know it’’ (er, as
* Luther well renders the sense of the last clause: ‘‘ unstit sind
ihre Tritte, dass sie nicht weiss, wo sie gehet’’).
In Psa. Ixxviii. 50, DWJ’ — ‘Qdomoinsev.  The A.V. renders:
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‘“ He made a way to his anger,”’ which is exactly the same as the
Greek and Latin, The Syriac renders: ** He has opened up the
‘bad ways.”” Apparently, they have taken D‘?Q as equivalent to
the Syriac ¥/98, which is a synonym of P70, the word used here
by the Peshitto. The Aramaic Targum reads: ‘‘ He walks in the
way of his strength.” The A.V. margin has: ‘ He shut up a
way to his anger ”’; the R.V. margin: ‘‘ He levelled a way,’’ etc.
It makes good sense toread : ‘‘ He chooseth a path for his anger ;
he hath not withheld from death their soul, and their life to the
pest hath he delivered.”

In Tsa. xxvi. 7, D‘?Qﬂ = rmapeorevaspdyy. The A.V.renders the

verse : *‘ The way of the just is uprightness: thou most upright,
dost weigh the path of the just.’ The revisersread: ‘ The way
of the just is uprightness (margin: Or, a right way): thou that
art upright dost direct (margin : Or, level) the path of the just’’
(margin: Or, path of the just thou directest aright). The Greek
reads: ‘“ The way of the godly is made straight: yea, the way of
the godly is prepared.”” The Latin .Vulgate reads: ‘‘ Semita
justi recta est, rectus callis justi ad ambulandum.” The Aramaic
Targum has: ‘‘ The ways of the just are right: yea, the makers
of the way of the righteous, thou wilt direct.”” The Peshitto
reads: ‘‘ The way is straight for the poor: and straight and level
is the way of the righteous.”” Alexander, in his commentary,
renders: ‘‘ The way for the righteous is straight (or level): thou
most uprwht wilt level (or rectify) the path of the righteous.”
Cheyne, in The Prophecies of Isaiah, gives: ‘‘ The path for the
righteous is plain : thou makest plam with a level the path of the
righteous.”” Delitzsch, in his commentary, renders: ‘‘ The path
that the righteous man takes is smoothness; thou makest the
course of the righteous smooth.”  We would suggest that the verse
'might be read as follows. Instead of ﬂw’ D"’\W’D 'J’TEL) 1IN '

read TP DML Dj"f':b AN and the second hne without
change : D?Dﬂ P"I'; ‘73]}73 and translate: ¢ The way of the
just (and) upnght let him behold : the way of the just, thou wilt
(or mayest thou) choose.”” For the asyndeton in the first clause,
compare the Arabic in such phrases as, ‘‘ In the name of God, the
merciful the gracious” (see Wright, Arabic Grammar, second edi-
tion, Vol. II, p. 274, and Socin’s Arabic Grammar, second English
edition, § 149 ; and compare in Hebrew the use of two adjectives
limiting one noun, following one the other without any connecting
particle, as in Lev. xiii. 38, Num. xix. 2). 'tw: would be the
jussive of "N, ¢ to see’’ (compare for the form, Job xxxiii. 27 ;
and for the meaning, the Arabic and Job xxxiv. 29, xx. 9, and
Num. xxiii. 9, xxiv. 17). The changes of person are so numer-
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ous in this chapter, that a change here from the third to the second
cannot especially surprise us. Besides, the old pointing presents
in this respect the same difficulty.

In Prov. iv. 26, D99 = dpbas zoie. The A.V.and R.V. render:
‘“ Ponder (R.V., make level; R.V. margin, weigh carefully) the
path of thy feet, and let all thy ways be established.” The
Greek reads: ‘¢ Make straight the paths for thy feet, and thy
ways straighten.”” The Latin Vulgate reads: ‘‘ Dirige semitam
pedibus tuis, et omnes viee tuse stabilientur.”” The Syriac reads :
* Turn away thy foot from evil courses, and all thy ways shall be
established.”” The Aramaic Targum is exactly the same as the
Syriac.

The translation of the A.V. is justified by the Assyrian; though
the manner in which they arrived at it was, doubtless, through a
wrong derivation. That is, they derived ‘¢ ponder’ from

‘“ weigh '’; whereas it should rather be derived from ‘‘ see.”’

NDD |
In Hos. xiii. 15, N9 = seasrerer. The A.V. and R.V. read:
L 'I‘hou:gh he be fruitful among his brethren, an east. wind shall
come, the wind (R.V., breath) of the Lord shall come up from
the wilderness, and his spring shall become dry, etc.”” The Greek
reads: ‘¢ Because he shall cause division among brethren, the
Lord shall bring upon him a burning wind from the desert and it
shall dry up his veins, etec.” The Latin ‘‘ dividet’ and the
Syriac €783 both agree with the Greek. The Aramaic Targum
~ has paraphrased until it is useless in the discussion. The Greek
interpretation is supported by the Assyrian paru’, ‘* to cut off.”’

: n(_”g
In Lamw. iii. 11, ’ang’] — zat zatéraveé pe. The A.V. and RV,

read: ‘‘ He hath turned aside my ways, and pulled me in pieces :
he hath made me desolate.” The Greek renders: ‘¢ He pursued
me when rebellious and calmed me; he made me desolate.”
The Assyrian verb pashdchu, ‘* to calm, assuage, relazart,”’ would
. justify the Greek rendering of /5 ; but it makes better sense in
this contextto connect the Hebrew hapax legyomenon with the Syriac
Y'Y, ¢“ to lacerate, tear, break ’’ (by which the Syriac renders it

here). The Aramaic '3}D2) supports the Vulgate confregit.

nnD

For the Hebrew noo, the Assyrian has two verbs, petd, ‘to
open,’”’ and patdchu, ‘‘to dig, cut i. bore, or pierce.”” From the
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latter the Septuagint derives many of its translations, to wit:
dpboow, Zech. iil. 9; xoddnre, Ex. xxix. 5; yidew, Ex. xxviii. 9,
2 Chron. ii. 7, 14, iiil. 7; dwapidpw, Bx. xxviil. 4; ¢yrivew, BEx.
xxix. 12 é&xronéw, Ex. xxviil. 36, xxxix. 80. Also the nouns,
BéOpos, Zech. iii. 9; Bolides, Ps. liv. 24; yidppa, Ex. xxviii. 21;
by, Bx. xxviil. 21, 2 Chron. ii. 7, 14; &xéiappa, Ex. xxxix. b;
&rrodantés, 1 Kings vi. 81; xrdpwpa, Ex. xxviii 3, 6; and tdgppos,
Mic. v. 6.
s

In Ezek. xxix. 15, m‘!"\ ’n‘737 = 10D py elvar dvTods wAelovas.
The A.V. and R.V. render the latter part of the verse: ‘‘ I will
diminish them that they shall no more rule over the nations.’’
The Greek reads: ‘‘ I will make them few, so that they shall not
be numerous (zlsiovas) among the nations.”” This rendering of
177 seems to be justified by the Assyrian ruddw, ‘* many, great.”

In Judges v. 13, the first 99 is rendered in A by dueraldvoy,
though B has xaré6y. The A.V.renders: ‘ Then he made him
that remaineth have dominion over the nobles among the people :
the Lord made me have dominion over the mighty.”” The R.V.
renders: ‘“ Then came down a remnant of the nobles and the
people; the Lord came down for me against the mighty.”” The
R.V. margin: ‘‘ Then made he a remnant to have dominion, ete.”
The R.V. marginal note, No. 2, connects ‘‘ the people” with
what follows and would read: ¢ The people of the Lord came
down for me against (or among) the mighty.”” The Greek of A
reads: ‘‘ Then was magnified his strength : Lord, humble for me
those that are stronger than I.”” The Greek of B reads: ‘* Then
went down the remnant to the strong; the people of the Lord
went down for him among the strong from me’’ (i.e., stronger than
I). The Latin Vulgate seeks merely to give the sense as fol-
lows: ‘¢ Salvatee sunt reliquize populi; Dominus in fortibus dimi-
cavit.”” The Peshitto renders: ‘“ Then came down the liberator
to act gloriously before the Lord; that he might cause to come
down to me among the mighty men of Ephraim (or cause me to
come down among, ete.).”’

T

In Job xxxix. 10, ¢ = &zdser. The A.V. and R.V. render:
¢¢ Canst thou bind the unicorn (R.V., wild ox) with his band in
the furrow ? Or will he harrow the valleys after thee?”’ The
Greek reads: ‘““And wilt thou bind his (i.e., the unicorn’s) yoke
with thongs, or will he draw furrows for thee in the plain.”’ The
Assyrian verb shadddu means ¢ to draw.”
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Y

In Obad., 19, MY =« dpos. The revisers render: ‘“ And
they of the south shall possess the mount of Esau; and they of
the lowland the Philistines: and they shall possess the field of
Ephraim, and the field of Samaria.” The Greek reads: ‘“ And
those in the Negeb shall inherit the mountain of Esau, and those
1in the Shephela the Philistines : and they shall inherit the moun-
tain of Ephraim and the plain of Samaria.”” The meaning
“ mountain '’ for [T is supported by the Assyrian shadd,
*“ high, mountain.”

In Gen. xiv. 7, {1 = rods dpyovras. The A.V.and R.V. read
the part of the verse containing this word : ‘“ And they smote all
the country (R.V. margin, field) of the Amalekites.”” The Greek
reads: ‘¢ And theyslew all the rulers of Amalek.” The Peshitto
agrees with the Greek.

In Neh. xii. 44, D’-\Kn "TW‘? = & dutols dpyovaty Tdv mohewy.
The R.V. renders: ‘“ And on that day were men appointed over
the chambers for the treasures . . . . to gather into them aceord-
ing to the fields of the cities.’ The Greek reads: ‘‘ And in that
day they appointed men over the treasuries for the treasures

. and for the chiefs of the cities who were assembled among

them.”’
In Ezek. xx. 46 (xxi. 2), MMNT = fyopevor. The A.V. and
R.V. render: * Son of man, set thy face toward the south, and

drop thy word toward the south, and prophesy against the forest
of the south field (R.V., of the field in the south).”’ The Greek
reads: ‘“ Son of man, set thy face against Theeman, and look
toward Darom, and prophesy against the chief forest of Nageb.”
In Assyrian, the noun shadu means ‘* Lord,”” and this would
justify the Greek renderings doyw» and #yobuevos. One is tempted,
however, to conclude that the Greek translators have read 9 in-
stead of "1 in these passages, since doywv is more than two hundred
times the rendering of "W ; and %ydvpevos, ten times.

197 -

In Gen. vi. 8, (17! = xarapety. The revisers read: ** My spirit
shall not strive (or margin, rule 4n, or, according to many ,
ancient versions, abide i) with man for ever.” The Greek reads:
¢¢ My spirit shall certainly not remain among these men for ever.”’
The Peshitto reads: ‘ My spirit shall not dwell among men for
ever.” The Latin Vulgate is the same as the Peshitto; having
“¢ permanebit ' for dwell. The’Aramaic Targum of Onkelos
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reads: ‘‘ This evil generation shall not live before me for ever.”
The rendering of the versions is justified by the Assyrian dannu,
¢ resting place.”

an

In Tsa. ii. 18, &"9M = xaraxpigovors. The A.V. renders: *“And

the idols he shall utterly abolish.”” The R.V. and A.V. margin
render: ‘‘ And the idols shall utterly pass away.” The Greek
reads : ‘‘And they shall hide all (hand-made) idols.”” The Syriac
agrees with the R.V.; the Latin and Aramaic Targum with
A.V. The rendering of the Greek is justified by the Assyrian
chaldpu, ‘* to cover, clothe.”

In Isa. xI. 81, 19'9M?! = aMdfovsrr. The A.V. and R.V. read :
‘* But they that wait upon the Lord shall renew their strength.”
The Greek reads: ‘‘ But they that await the Lord shall put on
strength.”” The verse might be rendered: ‘‘ But they that hope
in the Lord (so the Peshitto) shall cover themselves with
strength '’ (7.e., with the strength of the Lord). For the idea,
compare Ps. xciii. 1: ¢ The Lord is apparelled, he hath clothed
himself with strength.”” Compare, also, Prov. xxxi. 25 : ¢ Strength
and dignity are her clothing.”

In Judges xiv. 19, TTE}"?[T = gvolqj in B. Tt is not necessary to
say more about this, than that in Assyrian rachlaptu, chitlapu
and other derivatives of chaldpu, denote some kind of garment.

o
In Judges xiv. 19, P91 = srolj in A, fpdrea in B, The Syriac
and Latin versions both avoid an attempt to translate this word.

According to Delitzsch, there is in Assyrian a noun chalitsu,
which seems to denote a part of a man’s clothing.

P

In Gen. xiv. 15, p?qz) — xa) énéneoev. The A.V.and R.V. ren-

der: ¢ And he divided himself against them by night.” The
Syriac, the Arabic and the Targum of Onkelos all agree with the
English versions. The Greek reads: ‘“ And he fell upon them
by vight.”” The Latin unites the two meanings: ¢ Kt divisis
sociis, irruit super eos nocte.’’

In Isa. xli. 7, 'J"?ljf; — romrwy. The A.V. and R.V. render:
“So the earpenter encourageth thé coldsmith, and he that
smootheth with the hammer him that smiteth the anvil, saying of
the soldering, It is good.”” The Greek reads: ‘‘ The artificer has
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become strong, and the coppersmith (or goldsmith) that strikes
(Vulgate, percutiens) with the hammer, at the same time beating
out (or forging) : then, indeed, he will say: The joining is well
done.””  The Peshitto reads: ‘¢ The carpenter encourages the
smith (blacksmith) who pounds with the hammer and toils and
says concerning the fusion (welding): It is good.” The Aramaic
Targum of Jonathan reads: ‘‘ The carpenter is strong along with
the smith, he that smiteth with the hammer together with him
that striketh with the mallet; at the same time, he saith concern-
ing the welding : It is strong.”’ A

It will be seen that all the ancient versions unite in giving to
P"W_‘lf._‘) the sense of ‘‘ smiting.”” The Assyrian verb chaldku is
used in the causative stem to denote the destroying of monuments ;
which probably took place by defacing them with hammers, as is
done to this day.

D73

In Jer. xxxi. 19, ’ﬂD‘?DJ'D}\ = xa} 6médetéd gor. The AV. and
R.V. render: ‘* Surely after that I was turned, I repented; and
after that I was instructed, I smote upon my thigh; I was
_ashamed, yea even confounded, because I did bear the reproach of
my youth.” The Greek reads: ‘‘ For after my captivity, I
repented ; and after I knew, I groaned for the day of shame, and
shewed thee that I bore reproach from my youth.”” The use of
D'_?.'TJ in the sense of Ormodetwdpe iy supported by the Assyrian
kaldmu, ** to see, show.”’

FID3 x> XD3

In Fazek. i. 23, I‘ﬂDQD: ovvelevypévar. The A.V. and R.V.
render the phrase: ‘“ Every one had two, which covered on this
side.”” The Greek of A.reads: ‘“ To each one two joined to-
gether.” This meaning of NIDIM is supported by the Assyrian
kasd, ‘¢ to bind.”’

In Prov. vii. 20, XD2IY DI*? = 7 #uepd» moria». The A.V. ren-
ders: ¢ He hath taken a bag of money with him and will come
heme at the day appointed.” The Greek reads: ‘¢ Having taken
a bundle of money in his hand, he will return again to his home
after many days.” The Peshitto agrees with the Greek. The
Latin Vulgate reads: ‘“ He hath taken a bag of money with him ;
in the day of the full moon, he will return home.”” This is sup-
stantially the same as the R.V. The Aramaic Targum reads: A
bag of money he hath taken in his hand; and in the day of the

19

-
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assembly he will come home.” The D3 here used may probably

be best referred to the root of kisittu, “ future, eternity,”’ a syno-

nym of arkdtu, achrdtu, dirkdtu and isdtu. The latter part of the
verse will then read: “ At a future day, he will return home.”’

TUS

In Num. xi. 22, N8 = «a! dpzéoee (twice). The A.V.and R.V.
render: ‘‘ Shall the (R.V. omits ¢ the’’) flocks and the (R.V.
omits) herds be slain for them, to suffice them ? or shall all the fish
of the sea be gathered together for them, to suffice them ?’’ The
Greek, Latin and Aramaic versions agree with the English.

In Deut. xxxii. 10, 1”N¥D’ = dvtdpanoey adrév. The A.V. and
R.V. render: ‘* He found him in a desert land.” The Latin and
Syriac versions agree with this. But the Targum of Onkelos has :
‘¢ He supplied their necessities in the wilderness.”” The Greek
reads: ‘* He maintained them in the wilderness.”’

In Judges xxi. 14, WP N? = odx jpeéooyom. The A.V. and
R.V. render the clause: ‘‘ and yet so, they sufficed them not.”
This is substantially the rendering of the Greek.

These renderings of R¥D, all of which are supported by two
or more versions, are corroborated by the Assyrian matsu, ‘* to
make wide, to be sufficient.”

"

In Job. xxxiil. 27, W'W'::dm#ém//amz. The A.V. renders:
¢ He looketh upon men; and if any say (or margin, He shall look
upon men and say), I have sinned, and perverted that which was
right, and it profited me not; he will deliver his soul’’ (or mar-
gin, my soul; or margin, No. 2, he hath delivered my soul).
The R.V. renders: ‘‘ He singeth before men (or margin, he look-
eth upon men), and saith, I have sinned, etc., and it profited me
not ; He hath redeemed my soul, etc.” The Greek reads: *“ Even
then a man shall blame himself, saying, what kind of things have
I done? and he has not punished (literally, examined) me in a
manner worthy of what I have sinned.” The Syriac reads:
¢t And that which is right concerning men he shall say; and he
shall say, I have sinned and truly T have transgressed, and I have
not profited myself. Free my soul from the destruction of corrup-

" tion.”” The Aramaic Targum reads: ‘‘ He appointeth (or makes
straight) for the sons of men, and saith, I have sinned, and have
perverted the right, and it did not profit me, deliver his soul from
passing over into the pit.”” The Latin reads: ‘‘ Respiciet homi-
nes et dicet: Peccavi et vice delinqui, et ut eram dignus non
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recepi. Liberavit animam suam.”” The principal secondary ver-
sions from the Greek (to wit, the Coptic, Harklensian Syriac and
Armenian) all agree exactly with their original.

Of the various meanings given to I above, it will be noted
that the A.V., following the Latin Vulgate, takes it from™W¢*, ‘‘to
see ' (compare Job xxxiii. 14, xxxv. 13). The R.V. takes it from
N or Y, «“ to sing ' (compare Psa. vil. 1, xxi. 14, and often).
The A.V. ignores the jussive in its translation ; the R.V. does the
same, and in taking it from the verb ¢‘ to sing,” has a form found
nowhere else. (The imperfect of ¢’ should be ,‘Pz/":, or")tgffz in

jussive.) The Syriac has pointed it ﬂ@‘:, which it correctly renders
by ¢ that which is right.”” The Aramaic Targum presupposes
the pointing W, Piel perfect from . The Greek translation

““ to blame "’ is sustained as a possible rendering by the Assyrian
root shdru, ‘‘ to lie, calumniate.”’

In Psa. xcii. 12 (11), M3 == & cois éydpots mov. The A.V, and
R.V. render: ‘* Mine eye also shall see (R.V. hath seen) my desire
on mine enemies’’ (R.V. margin: Or, them that lie in wait for
me). The Greek reads: ‘ And my eye has looked upon mine
enemies and my ear shall hear the evil-doers that rise up against
me.””  The Syriac agrees with the Greek except in having ‘‘ my
eyes have seen’’ and ‘‘ my ears shall hear.” The Aramaic Tar-
gum reads: ‘‘ My eye hath perceived the end of them that mo-
1ésted me ; my ears have heard the voice of the destruction of
those that rose up against me to do evil.” The Assyrian enables
us to be more explicit and definite as to the kina of enemy meant
by W. It is a ‘‘ calumniator.”” We may therefore give the
sense of the verse as follows: ‘“ And my eye hath looked upon
my calumniators; and my ear shall hear against those that rise up
against me as malefactors’’ (or, that they are malefactors).

In Job xxxiv. 29, U-HW’ = &¢erar adréy. The A.V. and R.V.
render: ¢ When he giveth quietness, who then can make trouble
(R.V., condemn)? And when he hideth his face, who then can
behold him ?””  The Greek reads: ‘“ And he giveth rest, and who
shall condemn ; and he shall hide his face and who shall see him."’
The Syriac reads: *“ And if he pardons, who shall condemn ; and
if he turn away His face, who shall pardon?” The Aramaic Tar.
gum reads: ‘‘ He giveth rest and who shall condemn; and he
removes the Shekinah and who shall see it.”’* The Arabic of

# ")3D° This use f {JD in the Targum as a rendering for nY supports the
view given above, that tnere was once a Hebrew root with these radicals, meaning
““to see.”” It shows, further, that the Aramaic possessed such a root with such a
meaning.
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Walton’s Polyglot agrees accurately with the Peshitto. The Vul-
gate agrees with the Greek. We suggest the following as a pos-
sible rendering : ** And he shall give rest and who shall condemn ;
and he shall hide his face and who shall blame him ?”’

In Job xxxv. 13, 14, n,;.nﬁ/" = 6patys; .ljjﬁwn —? TheR.V.
renders : .

““Surely God will not hear vanity,
Neither will the Almighty regard it.

How much less when thou sayest thou beholdest him not,
The cause is before him, and thou waitest for him !’

The A.V. is the same as the R.V.in ver. 13; but ver. 14 reads
as follows: ‘“ Although thou sayest thou shalt not see him, yet
judgment is before him; therefore, trust thou in him.”” The
Greek reads: ‘“ For the Lord desires not to see things out of
place, for he is the Almighty One. He beholds (literally, is the
beholder of) them that do unlawful deeds and he will save me:
and do thou plead before him, if thou canst praise him, as he is.”
The Latin reads: ‘“ Non ergo frustra audiet Deus, et Omnipotens
causas singulorum intuebitur, etiam cum dixeris: Non consid-
erat; judicare coram illo, et expecta eum.” The Syriac connects
N X with the preceding verse, and renders the remainder as
follows: ‘“ God will not hear; yea, God will not praise it. And
even if thou hadst said thou wouldst not praise him (Arabic version
of Syriac has: I will not praise him); plead before him and
supplicate him.” The Aramaic Targum reads: ‘‘ But God will
not hear a lie, and the omnipotent will not perceive it (M33D*).

Therefore thou wilt say : He will not perceive it (f132D), plead

before him and hope (?) in him.”” The verses might be translated

as follows: ¢ Surely, God will not hear vanity and the Almighty

not rebuke it.  Yea, though thou shouldest say: Thou wilt not
- rebuke it ; plead before him and wait for him.”’
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